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Contributions from the Jaiminiya Brahmana to the history 
of the Brahmana literature —By Hanns Orrtet, Pro- 
fessor in Yale University, New Haven, Conn. 


Fifth Series:' I. Indra in the guise of a woman (JB. ii. 78). 


In the subrahmanya ceremony (Hillebrandt, Ritual-Littera- 
tur (1897), p. 127 with note’ on p. 1384; Vedische Mythologie, 
iii (1902), p. 209 with note*) Indra is, inter alia, invoked as 
vrsanasvasya mene. The great antiquity of the formula is 
attested by RV. i. 51. 13, which quotes ména ’bhavo vrsanasvasya 
[sukrato] and enjoins that, together with some other phrases of 
like character, it should be recited at the soma-pressings (visvé 
4 ti te sivanesu pravacya). All the Brahmanas are unanimous 
in interpreting this formula as an allusion to one of Indra’s ama- 
tory adventures: SB. 1.1, 16 says: vrsanasvasya ha menasya 
menaka nama duhita sa. tat he ’ndrag cakamé.’ The JB. ii. 78 
has: vrsanaSvasya ha mena bhitva maghava kula uvasa. The 
Sat B. (quoted by Sayanato RV. i. 51. 13) omits ha, but otherwise 
agrees verbatim with JB.° In an entirely different connection’ 
and without reference to the subrahmanya, the MS. ii. 5. 5 (p. 
54, 7) has this: yatra vi ada indro vrsanasvasya mena ’sit tad 
enam nirrtih p&apma ’grhnat. The character of the story 
becomes clear if it is compared with its Kathaka parallel (xiii. 
5; p. 186, 6): indro vai vilisteigam [D. vilistiigim] danavim 
akamayata. so ‘suresv acarat. stry eva strisv abhavat puman 
_purasu. sa nirrtigrhita iva ’manyata, which Weber (IS. v, 1862, 
249) and Bloomfield (Atharva Translation, 1897, SBE. xiii. 447) 
very plausibly connect with AV. vii. 38. 2, yena nicakra 4suri 





1 Series I was printed in JAOS. xviii. p. 15; Series Il in xix. p. 97; 
Series III in Actes du onziéme Congrés International des Orientalistes, 
Paris, 1897, vol. i (1899), p. 225; Series IV in JAOS. xxiii. p. 325. 

2 This is, as I pointed out in this Journal xviii. (1896) p. 34, note®, prob- 
ably the passage which Séyana had in mind in his note to RV. 1. 51. 18. 

3 JAOS. xviii. (1896) p. 35. 

4The passage is parallel to Kath. xiii. 5 (p. 186, 6), and Indra’s escapade 
in the house of Vrganasva in the MS. takes the place of his affair with 
the danavi Vilistefiiga in the Kathaka. 


Vol. xxvi.] Oertel, Brahmana Literature. 177 


’ndrath devebhyas pari | tend nikurve tvém ahamh yatha te ’sini 
supriya. 

I can see no good reason for assuming with Eggeling (SBE. 
1885, xxvi. 81 note’) that ‘‘the myth alluded to in the Rik had 
been forgotten at the time of the Brahmanas and a new version 
of it was invented .based on the mena of the original.” To be 
sure, the details of the story are lost. This much, however, is 
perfectly clear, that Indra impersonated some woman’ of Vrsa- 
nasva’s household. Its general trend is peculiarly suited to the 
popular conception of Indra’s character.*_ The motif is admir- 
ably fitted to a folk tale’—such tales as fill Jorg Wickram’s [oll- 
wagenbichlin (1555) or Frey’s Gartengesellschaft (1556) or 
Martin Montanus’ Wegkirzer (1557) and other Schwankbiicher, 
but it is ill adapted for exploitation in hymns and the ritual.* 

Thus we find this motif in Dandin’s Dasakumaracarita (chap- 
ter v, p. 138 of Wilson’s ed., London, 1846) where Pramati 
gains access to his beloved Navamialika by the same device. 
‘A plan,’ says Wilson in his summary (p. 23 of the Introduc- 
tion), ‘is devised to effect their [i. e. Pramati’s and Navama- 
lika’s|] union. The old Brahman takes Pramati in the dress of 
a female [p. 138, 8f. Pramati says: ayam aham parivartitas 
strivesas te kanya nima bhaveyam] to the Raja, and introduces 
him as his daughter, who has been betrothed some time, but 
whose bridegroom is absent. The pretended father therefore 
professes to go in search of him, and asks to leave his daughter 
in the care of the Raja, to which the latter consents. Pramati 
thus obtains access to his mistress [p. 139, 4f. Pramati says: 
svaduhitrsarhnidhiu mith viasayisyati|”* 


'mena=stri (cf. Sayana to RV. 1. 121. 2 aSvasya menam, strindmai 
’tat), perhaps=vra (Pischel, Ved. Stud. ii. (1897) 121; 313). 

2 Cf. Actes du onziéme Congrés International des Orientalistes, Paris, 
1897. I. (1899) p. 233. To the references given there in note ° add Hille- 
brandt, Gétt. gel. Anz. 1908, No. 8, p. 244, and Raméay. i. 48 f. (Bomb.)= 
49 f. (Gorr.); vii. 30 (Bomb.)=88 (Gorr.). 

2? Cf. the Ahalya story in Kathasaritsigara, xvii. 187, where Indra, 
under similar circumstances, turns into a cat. Cf. TMB. viii. 2. 2 fora 
cat in the house of a rsi. 

4 Cf. Oldenberg, Die Religion des Vedu, 1895, p. 171-2; Pischel and 
Geldner, Vedische Studien I (1889), preface p. xxvii ‘‘ Der indische Volks- 
humor bricht hier (scil. in den Indraliedern) allenthalben durch.” 

5 Somewhat similar is the story of Puspodbhava, who, disguised as a 
female attendant of his mistress, kills her unwelcome lover Daruvar- 
man, prince of Ujayin (cf. Wilson, l. ¢., p. 11). 
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It is the same motif which we find in the Greek story of 
Leukippos and Daphne. Both Pausanias and Parthenius who 
tell the story appear to have followed the same source. Par- 
theriius gives as his authorities an elegiac poet Diodorus and 
Phylarchus (4 icropia rapa AwSdpw rg "Edatry év édeyetous Kal Bvddp- 
xv év ue). Since Phylarchus told the story of Apollo’s pur- 
suit of Daphne’ (Plutarch, Agis ix. 2), it seems probable that 
the Leukippos episode was drawn from Diodorus who is not 
mentioned elsewhere.’ 

The story itself runs as follows: 


Pausanias (vir. 20. 2~4). 
Oivopdw ro Svvacretioavte év 
- , s ine e 2 
Ilion Actxurmos nv vids. ovTos épa- 
obeis Addyns 6 Aedkurros éx pev Tod 
> Ls , ~ os > S 
edOéos pvdpevos yuvatka ew drreyi- 
yvooke airyy are amav 76 dpoev yé- 
vos pevyovoay? Tapéorn dé of To 
ia > aN - m” 
ovde és adrny cddicpa. ETpEehev 
~ 3 
6 Aevxirros kopynv TO “Ad- 
pelo: travtynv ota 69 Tapbe 
. 7 h wap 
‘4 ‘ , 
vos wAeEdpevos THY KOmNY 


PartHenius (Narr. amar. 
xv. 2-3). 


Tavrns [¢. e. Addyns] wept tiv 
"HAdiav dAwpévys Aevxurros, Oivo- 
4 a : 2 rd > ‘\ & 
pdov mais, eis ériOupiav 7rAO€ Kal TO 
pev GAdws 
dréyvo, dugrecadpevos 5é& yv- 


Twos abrns mepac0a 
, > , +i 
vatkelaus dprexdvats Kal dp- 
‘\ £ i > ~ m” 
owbels Kdpn cvveOypa airy. érvye 
88 rws airy Kard vodv yevomevos ov 
, aN > cal - ‘ 
peice re atrov dudurecodod Te Kat 


eEnptnpevyn Tacay wpav. 


kat éoOqTa évdds yuvarKel- 
av adixeto as THY Aadryyy, 
€LOwv 8& Oivopdov re ér«- 
yev elvar Ovydryp Kal os ovv- 
Onpav e0édo. tH Addvy. 
7. a , is be xX 
elvat apBévos vouslouevos Kai Tas 
dAdas trepBeBAnpévos rapHEvovs 
td a , ‘\ Cs a > 
yévous Te déidpat Kal copia rH és 
Ta Kuvyyéow, mpds St Kal TH Oepa- 


are oe 


rela TEepiTony xpmpevos, és didiav 


ioxupdv erayerou tiv Addvyv. oi 





1 Helbig, Rhein. Mus. xxiv. (1869) p. 251; Gruppe, Griech. Mythologie 
(in I. v. Miiller’s Handbuch) p. 159, note 12; Edgar Martini, note on 
Parthen. narrat. amat. xv; Waser in Pauly-Wissowa iv, col. 2188, give 
the literature on the Daphne legends. 

2 Hecker, therefore, proposes to read Aovpld: (known from the Anthol- 
ogy) for Awédépy (Philol. v, 1846, p. 416). 
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de rov “AmddAdAwvos Epwra és abrhy 
. 
doovres Kal Tad émid€éyovow, “Améd- 
. , é eres 
Awva Aevkirrw veuernjoa. THS Es TOV 
épwra evdaovias. avrixa dé éeOv- 
poe ev ro Addon 4 Addvy Kai ai 
Aouwrai rrapOevor vixyerOar Kal Tov 
Aevxurmov amrodvovet dkovta. idod- 
\ > £ a > A 
cat d€ od rapévov Trois TE aKovTiols 
2 Nn “in 2 A . ’ 
avrov Kai éyxepidios Turtovca Si€- 


pbepav. 
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"AmodAwy O& Kal abrés THs maLdds 
760 Katdpevos opyn Te Kal POovw 
Y pevos Opyy p 
a ‘\ 
cixyero ToD Aevkirmov cuvévtos Kal 
émt vodv airy Bédda odv Tats dow- 
~ ce ; , > FA 
mats raplevos emi Kpyvyv €XOovoas 
Aover Oar. Oa 8) as . ddixdpevar 
> , ver N , 
dareOidvcKovto Kai Empwv tov Acvkur- 
= ha sae > 
mov py Bovddpevov Tepeppntay av- 
, a «Qe =" > 4 ‘\ 
rov. pabodvoar dé THY dmarny Kal 
ws éreBovAcvev adrais macar pebie- 


> > ON N > rare 
Gay ELS GUTOV TAS ALKpas. 


The same motif recurs in the story of Hymenaeus and the 
noble Attic virgin’ which is preserved in the scholia Floriacen- 
sia to Vergil’s Aeneid, and in the grammarian Lactantius Placi- 


dus’ commentary to Statius’ Thebais. 


From them the three 


Vatican mythographers derived their information. 


Scuou. FLoriacENSE AD VERG. 
AEN. iv. 99 (SERVII COMMEN- 
TARIIL, REC. THILo ET HaGen, 
‘I. p. 481; cr. ALSO p. xxxvii). 


..s........ Hymenaeus, 


Atheniensis adeo pulcher fuit ut 
adulescens puella putaretur. Is 
cum unam virginem nobilem ipse 
mediocriter ortus adamasset 
eiusque nuptias desperaret, quod 
unum poterat, sequendo puellam 
amori satis faciebat. Sed cum 
Atheniensium nobilissimae vir- 
gines Eleusinae Cereri sacra fa- 
‘cerent, subito adventu pirata- 
rum raptae sunt: inter quas 
etiam Hymenaeus qui illo ama- 
tam fuerat secutus tamquam 
puella raptus est. Sed cum 
piratae praedam per maria lon- 


Lacranti PLacipI COMMENT. 
in Strat. Tux, iil. 283 (in J. 
‘VEENHUSEN’S ED. OF STATIUS, 
Luep. Barav. 1671 or Lon- 
pon 1824). 


Hymenaeus puer genere Ath- 
eniensis fuit. Is cum annos 
puerilis aetatis excederet neque 
adhuc virum posset implere ea 
pulchritudine praeditus fuisse 
dicitur, ut feminam mentiretur. 
Is cum unam ex civibus suis 
virginem nobilem adamasset, 
ipse mediocribus ortus parenti- 
bus quia nuptias desperabat, 
quod poterat tamen puellam 
extrema amoris linea diligens 
satis animo solo faciebat aspec- 
tu, cumque nobiles feminae cum 
virginibus sacra Cereris Eleu- 
sinae celebrarent subito adventu 





1R. Schmidt, De Hymenaeo et Talasio (Kiel, 1886), p. 14. 
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ginqua portassent in desertam 
regionem delati ac fatigati 
somno se dederunt: quos cum 
universos occidisset Hymenaeus 
relictis ibi virginibus Athenas 
reversus est petiitque a civibus 
ut, si virgines quae raptae fue- 
rant reduxisset, dilectae nuptias 
impetraret: quas’cum reduxis- 
set optatam in matrimonium 
virginem meruit. Quod coniu- 
gium quia felix fuerat placuit 
Atheniensibus omnibus nuptiis 
Hymenaei nomen interesse.. . 


HI, Oertel, 


[1905. 


piratarum raptae sunt inter quas 
etiam Hymenaeus, qui illo ama- 
tam fuerat subsecutus, quod 
puella crederetur. Cum igitur 
per longinqua maria praedam 
piratae vexissent ad quandam 
regionem tandem devoluti per- 
veniunt ibique somno oppressi 
ab insequentibus sunt inter- 
empti. Hymenaeus relictis ibi 
virginibus reversus Athenas 
pactus est a civibus dilectae 
nuptias si eis filias suas resti- 
tuisset. Quas ubi pro voto 
restituit exoptatam accepit 
uxorem. Quod coniugium quia 
felix fuerat placuit Atheniensi- 
bus nomen nuptiis Hymenaei 


miscere. 


The mythographers have this: 


Myrnoer. Vatic. I. 75 
_ (A. Mat, Crass. Aucr. 
III, 1831, p. 30). 


Hymenaeus puer for- 
mosissimus genere Athe- 
niensis fuit. Is cum an- 
nos puerilis aetatis exce- 
deret, neque adhuc virum 
implere posset, ea pul- 
chritudine praeditus fu- 
isse dicitur ut feminam 
mentiretur. Istum cum 
una ex civibus suis virgo 
nobilis adamasset, et ipse 
mediocribus ortus paren- 
tibus quia nuptias de- 
sperabat, quod poterat 
tamen puellam extrema 


Myruoer. Vatic. II. 219 
(A. Mat, Crass. Aver. 
III, 1831, p. 159). 


... Hymenaeus puer 
genere Atheniensis fuit. 
Is cum annos puerilis ae- 
tatis excederet neque ad- 
hue virum posset implere 
ea pulchitudine praeditus 
fuisse dicitur ut feminam 
mentiretur. Istum cum 
una ex civibus suis no- 
bilis virgo adamasset ipse 
mediocribus ortus paren- 
tibus quia nuptias de- 
sperabat quod poterat 
tamen puellam extrema 
amoris linea diligens satis 


Myruoer. Varic. III, 
TRACT. xi. 3 (A. Mat, 
Crass. <Avcr. III, 
1831, p. 251). 


Lactantius tamen ab 
historia tractum dicit ut 
Hymenaeus nuptiis prae- 
sit, quod etiam Servius 
attestatur. Fuit enim 
Athenis, inquit, adole- 
scens tantae pulcritudi- 
nis ut feminam mentire- 
tur. Hunc cum una ex 
civibus virgo nobilis mu- 
tuo adamasset ipse tamen 
mediocribus ortus paren- 
tibus nuptias despera- 
bat. Cum autem Atti- 
cae semel virgines prope 
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amoris linea diligens, eius 
animo solo satisfaciebat 
aspectu. Cumque no- 
biles feminae cum virgin- 
ibus sacra Cereris Eleu- 
sinae celebrarent, subito 
adventu piratarum rap- 
tae sunt: inter quas et 
Hymenaeus, qui illo am- 
atam subsecutus fuerat, 
cum puella  abripitur. 
Cum igitur per longinqua 
maria praedam piratae 
vexissent ad quandam 
regionem tandem perve- 
niunt ubi et somno pressi 
ab insequentibus sunt 
perempti. Hymenaeus 
relictis ibi virginibus re- 
versus Athenas pactus 
est a civibus dilectae su- 
ae nuptias si eis filias su- 
as restitueret. Quas ubi 
pro voto restituit exop- 
tatam accepit uxorem. 
Quod coniugium quia 


felix fuerat placuit Athe- 


niensibus nomen nuptiis 
Hymenaei miscere. 
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animo suo faciebat aspec- 
tu. Cumque nobiles fe- 
minae cum  virginibus 
sacra Eleusinae Cereris 
celebrarent subito ad- 
ventu. piratarum raptae 
sunt: inter quas et Hy- 
menaeus qui illo amatam 
suam fuerat subsecutus, 
eique puella creditur. 
Cum igitur per longinqua 
maria praedam piratae 
vexissent ad quandam 
regionem tandem devo- 
luti perveniunt ibique 
somno oppressi ab inse- 
quentibus sunt perempti. 
Hymenaeus ibi_ relictis 
virginibus reversus Athe- 
nas pactus est a civibus 
dilectae nuptias si eis 
filias suas  restituisset. 
Quas ubi pro voto resti- 
tuit exoptatam accepit 
uxorem. Quod coniugi- 
um quia felix fuerat pla- 
cuit Atheniensibus no- 
men Hymenaei nuptiis 
miscere... 
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litus celebrarent 
subito piratarum adventu 
raptae et asportatae sunt: 
inter quas et Hymenaeus 
quiin habitu muli- 
ebri amatam virgi- 
nem subsecutus ci- 
vis puella creditus 
est. Piratae vero in 
longinqua regione por- 
tum nacti ab insequen- 
tibus sunt interempti. 
Hymenaeus igitur relictis 
ibi virginibus Athenas 
reversus dilectae nuptias 
a civibus pactus est si 
filias suas eis restituisset : 
quas ubi pro voto resti- 
tuit exoptatam duxit 
uxorem: cui quia feli- 
citer coniugium obtigit 
obtinuit ut nomen eius 
in nuptiis invocetur... 


sacra 


Finally, Joannes Balbus (Giovanni Balbi) de Janua in his 
Catholicon' s.v. himen tells the story in this form:? 
Hymenaeus Atheniensis iuvenis amore cuiusdam forma paris 


sed nobilitate superioris inarserat. 


Sed generis imparitate repul- 


sam passus inter virginali habitu conversatus et a 





1 Some copies of the first ed. of 1460 have no title; others have the 
head-title: Incipit summa que vocatur Catholicon edita a fratre 
Johanne de Janua ordinis fratrum predicatorum. 

* Not having access to an edition of the Catholicon, I quote this from 
R. Schmidt's dissertation De Hymenaeo et Talasio, Kiel, 1886, p- 14, note. 
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piratis inter virgines captivatus et tandem vir esse deprehensus 
ad suos remissus est ut parentibus virginum eorum facilem 
nuntiet vel dicat reditum, ea tamen lege ut eius quam peteret 
uti coniugio concederetur. Conceditur. Redduntur virgines; 
fit ille voti sui compos salva lege suae conditionis. 

Saxo Grammaticus,’ in the ninth book of his Danish History, 
tells how king Ragnar Lodbrék made use of the same device: 
Cumque.. . aliquanto bellorum interstitio quievisset, cuiusdam 
forte mulierculae amantior factus quo promptiorem sibi poti- 
endae eius aditum strueret patrem ipsius amplissimo beneficien- 
tiae cultu officiosissime captandum curavit. Saepe enim numero 
accersitum ad epulas plurimae comitatis officii prosequebatur. 
Nam et venientem assurgendi reverentia discumbentemque pro- 
ximo sibi consessu veneratus est. Saepe etiam donis, interdum 
benignissimo recreavit alloquio. Qui cum tantae honorationis 
causam a nullo suo merito profectam animadverteret, cogitatione 
varie deflexa, ex amore filiae suae tacitam principis liberalitatem 
descendisse cognovit, libidinosum propositum humanitatis no- 
mine colorantis. Quam ut exactissimum amantis ingenium fru- 
straretur tanto impensius observandam curavit quanto eam 
latentioribus studiis ac pervicacioribus modis ambiri comperit. 
Verum Regnerus certissimo consensus eius nuntio recreatus 
villam in qua asservabatur accessit, nihilque amori invium putans 
in vicino quendam rusticae vitae solitarius hospitis petiit. Mane, 
commutata cum feminis veste, amicae laneum 
opus explicanti muliebriter cultus astitit virgi- 
neoque operirudes artificicii manus callide, ne 
proderetur, admovit; nocte vero votis virginem amplexa- 
tus indulsit. Cumque, maturescente partu, temeratae pudici- 
tiae facinus tumidiore puellae gremio proderetur, incertus pater 
cui se filia polluendam dedisset ignoratum stupri auctorem ex 
ipsa maxime cognoscere perseveravit. Qua se neminem praeter 
pedissequam lecti participem habuisse pertinacius affirmante 
rem regi cognoscendam mandavit. Mle, insontem famulam 
inusitata criminatione notari non sustinens, proprii sceleris pro- 
fessione alienae innocentiae fidem facere non erubuit. Qua 
humanitate et muliebris calumniae partes repulit et ne ridiculus 





1 P, 450-1 of Miilller’s and Velschow’s edition (Havniae 1839)=p. 307 of 
Holder’s edition (Strassburg, 1886)=p. 480 of H. Jantzen’s translation 
(Berlin, 1900). 
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rumor apud improbas aures sereretur effecit. Praeterea gignen- 
dum ex ea filium sui sanguinis esse quodque eum Ubbonem nun- 
cupari vellet adiecit. Qui cum aliquatenus excrevisset, tenerae 
aetatis ingenio maturae discretionis habitum apprehendit. Ma- 
tris enim dilectionem quod excellenti se toro miscuisset amplex- 
us, venerationem patris quod ad obscuriorem iusto copulam 
descendisset abiecit. 

Similarly an episode of the Thidrek saga’ relates how Apol- 
lonius, jarl af Tyra, falls in love with Herborg, daughter of 
the Franconian king Salumon. Being refused her hand by her 
father he takes ten of his knights and hides in the woods near 
the king’s castle. In the morning he borrows’ a woman’s head- 
kerchief (hdfud-duk) and cloak (skikkja) and thus enters the 
queen’s chambers as Heppa, a poor beggar woman. In this dis- 
guise he communicates with Herborg and elopes with her during 
her father’s absence in Rome. 

In Roman comedy this motif occurs several times. | L. Pom- 
ponius of Bononia wrote a farce Maccus Virgo (Ribbeck, Gesch. 
d. rém. Dichtung i, 1887, p. 211) the plot of which may belong 
here. The fragment from the Macci Gemini, preserved by 
Nonius (i. p. 103, 25 Luc. Mueller’s ed., Lipsiae, 1888): ‘ Perii! 
non puerulast !—Numqui abscondidisti inter nates,’ certainly 
describes some such situation (cf. Ribbeck, J. ¢., p. 215). Ma- 
crobius (vi. 4. 13) preserves a few lines in which some Roman 
Bottom rehearses speaking ‘in a monstrous little. voice,’ to 
impersonate a woman: ‘Vocem deducas oportet ut videantur 
mulieris | Verba.—Iube modo adferatur munus, ego vocem 
dabo | Tenuem et tinnulam|..... | Etiam nunc vocem dedu- 
cam’ (cf. Ribbeck, 7. c., p. 215). The clearest case, however, 
is in the ‘Epistula’ of L. Afranius (Ribbeck, 7. ¢., p. 203; 
Comic. Lat. Frag., 1855, p. 152). There the lover, speaking 
as small as he can (succrotilla voce) and in female disguise 
(‘tace ! | Puella non sum, supparo si induta sum %) enters the 





' Cf. Hugdietrich’s wooing of Hiltburc in the guise of a girl (Wolfdie- 
trich, B, i. 27 ff.=p. 171 of Amelung und Janicke’s Deutsches Helden- 
buch, 3d part, (Berlin, 1871). 

* Saga Didriks Konungs af Bern ed. C. R. Unger (Christiania 1853). 
chap. 251 (p. 226). In Peringskiold’s ed. (Stockholm 1725) it is chap. 225. 
A German translation in F. H. v. d. Hagen, Nordische Heldenromane 
II, Wilkina- und Niflunga Saga oder Dietrich von Bern und die Nibe- 
lungen. (Breslau, 1814), ii. p. 208, chap. 225. 
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girl’s house, where he is discovered by her irate mother (‘ego 
[probably the girl is speaking] misera risu clandestino rumpier | 
Torpere mater, amens ira fervere’). 

In the Chanson de Geste ‘Auberi of Burgundy’ (edited by 
Tobler, Mittheilungen aus Altfranzésischen Handschriften I, 
1870) female disguise is resorted to twice, once by a messenger 
(pp. 47-8) and once by the lover himself (pp. 71-2). The same 
ruse is employed in Louvet de Couvray’s Amours du Chevalier 
de Faublas.' 

Other instances may be found in Johannes Bolte’s notes to 
Martin Montanus’ Wegkirzer, chapter 15, and Gartengesell- 
schaft, chapter 110 (Bibliothek des Litterarischen Vereins in 
Stuttgart, vol. cexvii, Ttbingen, 1899, p. 569 and p. 681). 

These stories seem to me to have but an outward resemblance 
to the tales of the young Achilleus whom his mother hides 
among the women at the court of Lycomedes at Scyrus’ (Apol- 
lod. Biblioth. iii. 13. 8. 4; cf. Roscher, Lexicon i, col. 27-8; 
Pauly-Wissowa, Realencyclopedie i, col. 226, line 20) or of the 
child Bacchus’ whom a vase painting of the fifth century rep- 
resents clad in a girl’s dress.* For the purpose of the disguise 
is here entirely different and the selection of female garb not 
at all essential: Jokhebed (Exod. 2. 3) and Herzeloide® accom- 


1 The first of these references I owe to Professor Warren, the second 
to Professor Lang. - 

? His love affair with Lycomedes’ daughter Deidameia which led to 
the birth of Pyrrhus (Neoptolemus) in purely incidental and in no 
way the cause for his disguise, as was the case in ail the preceding tales. 

3 Apollodor. Biblioth. iii. 4. 3.4; ef. Gruppe Griech. Mythol. P- 904. 

4 Graef, Bruchstiicke einer Schale von der Akropolis, in Jahrbuch d. 
kais. deut. archaeol. Instituts vi (1891) p. 46-8. 

5 Wolfram v. Eschenbach’s Parzival iii. 320-836: do geddhte mér diu 
kiinegin | “‘der liute vil bi spotte sint. | tren kleider sol min kint | ob 
sime liehten libe tragen. | wirt er geroufet unt geslagen, | so kumet er 
mir her wider wol.” | 6wé der jaemerlichen dol! | diu frouwe nam ein 
sactuoch : | si sneit im hemede unde bruoch, | daz doch an eime stiicke 
erschein, | unz enmitten an sin blankez bein. | daz wart fur toren kleit 
erkant. | ein gugel man obene driife vant. | al frisch rich kelberin | von 
einer hit zwei ribbalin | ndch sinen beinen wart gesniten. | da wart 
gréz jamer niht vermiten. 

Cf. Crestien de Troies’ description (Potvin’s ed. in Perceval le Gallois, 
Mons, 1871, vol. ii. p. 57) vs. 1690-9: La mére, tant com il li loist, | Le 
retient et si le séjorne ; | Et si l’aparelle et atourne | De kanevas grosse 
cemise | Et braies faites a la guise | De Gales u l’en fet ensamble | Braies 
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plish the same end (the safety of their children) by different 
means.’ Cf. also Plut. Qu. Graec. 58. 

Nor would I connect our stories as intimately as Gruppe seems 
to do with certain apotropaic’ rites and cult-ceremonies which 
involve an interchange of garments.* In these cases again the 
aim is entirely different, and they are much more properly 
classed with the apotropaic noises which are frequent in the 
ritual to ward off evil influences.‘ 

Our stories® should rather be classed with those of Zeus ypvco0- 
popdos (Soph. frag. 1026) and Danae, or Zeus and Leda (Eurip. 
Helen. 17-20, Adyos ris ds Leds pyrép’ errar’ eis euav | Ajday xdxvov 
poppwpar dpviGos AaBdv | bs SdéAvov ebvyv éSérpage...). In fact 
Pindar uses the motif of the golden rain in the story of Alk- 
mene (Isthm. vii [vi]). 

Instead of a disguise actual transformation may take 
place. Helios,* for instance, deceives Leucothoe by assuming 
the form of her mother Eurynome, cf. Ovid, Metam. iv. 218 f., 





et cauces, ce me samble | Et si ot cote et caperon, | Clos de cuirs de cero 
environ. Also the English metrical romance in the Thornton MS. of 
Lincoln Cathedral (The Mabinogion, by Lady Charlotte Guest, London, 
1869, p. 400): The childe hadd no thyng yt tyde| Yt he mygte in his 
bones hyde | Bot a gaytes skynn | He was burely of body & y' to rizt 
brade | One ayther halfe a skynn he hade | The hode was of y* same 
made | Juste to y° chynn | His hode was juste to his chyn | Y° flesche 
halfe tourned w' in. 

1 The tale of Heracles and Omphale is of an entirely different char- 
acter. But it is noteworthy that the playful exchange of garments 
between Heracles and Omphale which is often referred to in poetry and 
art (cf. Jahn in the Ber. d. sachs. Ges. d. W., 1855, p. 215 ff., especially 
p. 224; also Roscher, Lexicon i, p. 2247 f.) leads to an unintentional 
deception of Faunus which is very amusingly told by Ovid, Fast. ii. 
801-858. Compare also the ‘spirited and humorous’ (Macaulay) version 
of this ‘ tale of poesie upon the nyhtes micherie’ in Gower’s Confessio 
Amantis v. 6807 ff. (where lole takes the place of Omphale). 

® This term was introduced by Miss J. E. Harrison (Prolegomena. to the 
Study of Greek Religion, Cambridge, 1908, p. xvii). It seems to be the 
most convenient word to refer to ‘ceremonies of riddance’ and the 
‘cult of aversion,’ the Greek admomoural, German ‘ Abwehrzauber,’ etc. 

3 Gruppe, Griech. Mythol. § 274, pp. 908-4. 

‘Cf., for India, Hillebrandt, Ritual-Litteratur (1897) p. 180. 

5 mans Indra’s representative in the Mahabharata, is clothed asa 
eunuch and so gets acquainted with the daughter of Virata in the 
harem ; but'she marries Arjuna’s son. 

6 Roscher, Lexicon I, p. 2017. 
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‘thalamos deus intrat amatos | Versus in Eurynomes faciem 
genetricis,’? and the Anonymus in Westermann’s Mv0dypado, 
1843, p. 348, "HAtos Aevxoén rH "Opxouevov puyjvar OeAjoas cis Tiv 
beyntépa THs mpoepyuevys pereuropPwOn. If Lactantius is correct this 
story was found in Hesiod.’ In a similar manner Vertumnus’ 
approaches Pomona in the shape of an old woman, ef. Ovid, 
Metam. xiv. 654 ff., Ille etiam picta redimitus tempora mitra | 
Innitens baculo, positis ad tempora canis | Assimulavit anum, 
cultosque intravit in hortus. 

Elsewhere the motif is slightly altered and the lover deceives 
the wife by assuming the form of her husband. ‘Thus Indra 
appeared to Ahalya in the shape of her husband Gautama; at 
least Ahalyd, in the Ramayana, pleads this deception in her 
defense: ‘Without my knowledge was I violated by the god 
who had taken thy form’ (ajanati dharsitié ’smi tvadripena 
diviukasa, Uttarakanda [vii], 38. 39 Gorresio). The Greek 
tale of Zeus and Alkmene,* &s ovyyévorro “AAkuyvy Zebs “Apoe- 
tpvovi eixacbes (Paus. v. 18. 3), and, in the Arthurian legend, the 
episode of Uther-Pendragon and Igerna, wife of Gorlois, duke 
of Cornwall, in which Uther ‘se Merlini medicationibus com- 
misit et in speciem Gorlois transmutatus est‘ are exact. paral- 
lels. Of modern authors Théophile Gautier,® the Elder, appears 
to be the only one who was bold enough to utilize the motif. in 
this form in his novel Avatar, published in 1832, in which the 


1 Lactant. Plac. argum. Ovid. Metam. iv. 5 in Goettling’s Hesiodi Car- 
mina, ed. tertia, cur. Flach, 1878, p. 322, frag. cxliii, . . . in speciem 
matris puellae Eurynomes conversus virginem deceptam dolo vitiavit 
. . . hoc Hesiodus indicat.—Gower, who tells this story in his Confessio 
Amantis (v. 6718 ff.) as an Ensample of Stelthe and Robberie of Love, 
omits the transformation. 

2 Propertius iv [v]. 2. 23 refers to this : Indue me Cois, fiam non dura 
puella. 

3 Roscher, Lexicon i, p. 246; Wernicke in Pauly-Wissowa’s Real-En- 
cyclopadie, i, col. 1572.—Gower, Confessio Amantis ii. 2459 ff. gives a 
very curious version of this story which he introduces to illustrate 
Supplantacioun. He makes Geta the husband of Almeene, and Amphi- 
trion takes the part of Zeus. 

+Galfridus Monumetensis (Geoffroy of Monmouth), Historiae Reg. 
Britanniae viii. 19; the quotation is from p. 117, 67 f. of San Marte’s 
(pseud. for A. Schulz) edition, Halle, 1854. 

5 An outline of the plot may be found in P. Larousse’s Grand Diction- 
naire Universel du xixé Siécle, i (1866), p. 1038, cols. 3-4, s. v. Avatar. 
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hero, Octave de Saville, is actually, by magic, transformed into 
the count Labinski.’ 

A third manner of deception is illustrated in the story of the 
Roman knight Decius Mundus’ and the pious matron Paulina, 
wife of Saturninus, who was deceived by Mundus’ assuming the 
guise of the god Anubis’ (kal 6 Modyvdos, mpoexéxpuTro yap rHd_ 
[¢. e. in the temple of Isis], oby judpravey dprrov TOV pos abrir, 
TavvUxLov TE avTH Siykovycaro breAnpria Hedv eivar). 

The same motif occurs in the Nectanabus episode of the 
Alexander romance, the oldest version of which is given in 
Pseudo-Callisthenes* i, 4 ff. (cf. especially chapters 5 and 7, 
with their respective headings: "EvOa NexraveBos év oxnpate Beot 
“Appmwvos, év dpdpare ovyywopevos airy [i. e. "OAvpridde], A€yer > Tvar, 
KaTa yaoTpos exes appeva aida éxdiukdy gov ywouevov, and "Evéa Ne- 
KtaveB@s éraryoas airnv év oxypate Geod ovyyiverar airy). Thence 
it passed into the Latin,’ Armenian,’ Syriac,” French,°* Ger- 





' The dramatic critic in [London] Truth for May 1ith, 1905 (no. 1480, 
vol. lvii, p. 1197), regards the stories of double personality (Dr. Jekyll 
and Mr. Hyde) and of doubles (The-Masquerader) as modifications of 
this ancient motif. 

? The story is told by Josephus, Ant. xviii. chap. 4, § 66 ff.; Zonaras, 
Annal. vi. 5 (=vol. i, p. 480, 15 ff. of M. Pinder’s edition, Bonn, 1841, in 
Niebuhr’s Corpus Scriptorum Historiae Byzantiae); Hegesippus, De 
bell. Jud. ii. 4 (in Maxima Bibliotheca Veterum Patrum, Lugduni, 
MDCLXXVII, vol. v, p. 1151, col. 2). For later writers see Macaulay’s 
note to Gower’s Confessio Amantis i. 761. 

3 A mimus entitled Moechus Anubis is mentioned by Tertullian Apolo- 
get. adv. gent. 15 (cf. Grysar, Sitzungsberichte of the Vienna Academy 
xii, 1854, p. 251): Cetera lasciviae ingenia etiam voluptatibus vestris per 
deorum dedecus operantur. Dispicite Lentulorum et Hostiliorum venu- 
states utrum mimos an deos vestros in iocis et strophis videatis, ‘ Moe- 
chum Anubim’ et ‘Masculum Lunam’ et ‘Dianam Flagellatam’ et 
‘Iovis mortui testamentum’ recitatum et ‘Tres Hercules Famelicos’ 
irrisos. Unfortunately nothing is known concerning the nature of the 
plot of this farce. 

+ Miller’s edition, at the end of Diibner’s Arriani Anabasis et Indica, 
Paris (Didot) 1846. 

° Julius Valerius (rec. Kuebler) i. 3 ff.; Julii Valerii epitome (ed. 
Zacher) 1. 4 ff.; Leonis Archipresbyteri Neapolitani Vita Alexandri 
Magni (Historia de preliis) ed. Landgraf i. 4 ff. 

° Cf. Zacher, Pseudo-Callisthenes, Halle, 1867, pp. 87, 8 and 89, 18. 

"In Roemheld’s Beitrége zur Geschichte der Kritik der Alexander- 
sage (Gymnas. Progr. Hersfeld) 1878. 

’ Eustache (or Thomas) de Kent, Roman de toute chevalerie, in P. 
Meyer’s Alexandre le Grand dans la Littérature Francaise du Moyen 
Age, Paris, 1886, i, p. 199 ff. [=vol. iv of the Bibliothéque Francaise du 
Moyen Age]. 
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man,’ English,’ etc.° In Sanskrit this mode of deception is 
utilized in the ‘Tale of the Weaver as Visnu’ (Pancatantra i. 5, 
Benfey ii, p. 48 and i. 159). 

An old Arabic story ‘The Tale of a Friend in Need’ (in 
Masdri‘ al- ‘Us8dq, Constantinople edition, pp. 325 ff.) which 
contains the same motif (disguise in female garb) will be pub- 
lished by Professor Torrey in the next number of the Journal. 


It. A Greek parallel to a Hindu popular belief. 


I. A curious parallel to Ovid. A. A. iii. 787-8 (Mille modi 
Veneris: simplex minimique laboris | Cum iacet in dextrum semi- 
supina latus) is found in the following passages: 

SB. i. 1. 1. 20: ta uttarena *havaniyam pranayati yosa va apo 
vrsi ’gnir mithunam evai ’tat prajanatn kriyata evam iva hi 
mithunam klptam uttarato hi stri pumaisam upasete. 

SB. ii. 5. 2. 17: sa uttarasyim eva payasyayim mesim avada- 
dhati: daksinasyém mesam evam iva hi mithunamn klptam utta- 
rato hi stri pumaisam upasete. 

SB. vi. 3. 1. 30: daksinata ahavaniyo bhavaty uttarata esi 
*bhrir upasete vrsi vi ahavaniyo yosa "bhrir daksinato vai vrsa 
yosim upasete. 

SB. vii. 5. 1. 6: daksinato ’sidhayai [scil. karmatn dadhati] 
vrsi vai kirmo yosa ’sidha daksinato vai vrs& yosim upasete. 

JUB. i. 58. 3: idam ayatanam manaés ca pranas ce dam 4ya- 
tanam vak ca ’pinas ca. tasmit puman daksinato yosam upasete. 

For the later literature‘ compare the commentary to Vatsy4- 
yana’s Kamasitra (Bombay ed. Nirnayasigara-Press.) p. 101: 
tatra vimaparsvasuptayah striya irvantare daksinaparsve suptah 
pumin viamam iru daksinakaksantare ca vamabhujam praves- 
ayet, and Vatsyayana himself, p. 138, parsvena tu sayano daksi- 
nena narim adhisayite *ti sarvatrikam etat. 


1 In the younger (Basel) version of the Alexander-Lay, R. M. Werner’s 
edition in Bibliothek d. Litter. Vereins in Stuttgart, vol. 154 (1881) pp. 
14 f. vss. 183 ff. The Alexander-Lay of the Pfaffe Lamprecht however 
discredits the tale, cf. vss. 883 ff., Noch sprechint manige lugenére | daz 
er [= Alexander] eines goucheléres sun wére |... | sulche lugenmére | 
sulen sin unmére | iegelichen frumen man. 

2? Gower, Confessio Amantis, vi. 1789. 

3 Cf., for instance, the Greek Alexander-Lay in E. Legrand, Bibliothe- 
que Grecque Vulgaire, Paris, 1881, ii, pp. xxxix ff.; and, in general, 
Krumbacher, Gesch. d. Byzant. Litteratur (2d ed.), 1897, p. 849 $374. 

4Cf. also R. Schmidt, Beitrdge zur Indischen Erotik (1902) p. 582. 
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II. In the note to JUB. i. 53. 3 (SAOS. xvi. 234) I proposed to 
connect these passages with Brhat Samhita lxxviii. 24 daksina- 
parsve puruso vame nari yamav ubhayasaisthau.’ To this belief 
(viz. that the male foetus develops in the right side of the uterus, 
the female foetus in the left) there are a number of interesting 
Greek parallels. 

Hippocrates, De morbis vulgaribus ii. 6 (Medic. Graecor. 
opera ed. C. G. Ktihn, xxiii, 1827, p. 465) Stvapw wrAcorny exe 
TitO6s, pOarpos de€vds, TadTa TOV KdTw Kai STL éumépuxe Tois Se~totot TA 
dpoeva. The same says in the second book of his Ipoppyrixa 
(Praedict. ii, in Medic. Graecor. opera ed. C. G. Kiihn xxi, 
1825, p. 221) with reference to the possible effect of a uterine 
ulcer on the sex of the child: xeos de ywvopévov kai éEvyacbevtos 
TO xXwpiov Toto dvayKy AEdTEpov Kal okAnNpdTEpoy yiverOat, Kal Hooov 
SvvacBa év yaotpi AapBdvev. i 88 potvoy év Toiow er’ dpirrepa yévorro 
Akos 7 SE yuvy év yaorpi AdBou, ere Td EArxos ere Exovoa eive Aourdv HSy 
bys éotca, dpoev paddov texely aitnv éAmis ori. ei S& év rotor emi 
SeEia 76 Edxos yévorto H 8 yur) ev yaorpi eyo OAV pGAXov 7d xyovov 
xp Soxéey évecbo1. Galen refers to this belief of Hippocrates in 
his note to section thirty-eight of the fifth book of the latter’s 
Aphorisms. Commenting on Hippocrates’ Tuvaii év yaorpi éxovon 
jv 6 erepos pacbes icxvos yevyrat, Sidupo. éxovon Odrepov éxturpwoKer, kal 
fy pay Sekds ivyvos yévntar 76 dpoev, iv & 6 apurrepds 7d ORAv, he says 
(Medic. Graec. oper. ed. C. G. Kiihn, xvii, pars ii, 1829, p. 829) 
768 dre Sidvpwr dvrwv, dppevds re Kal Onreos, édy pdv 6 Setds TirOds to- 
xvos yévyTat, TO appev pdvov, éay 8 6 dpiorepds, TO OFAV SiaGeiperar, e& 
exelyys nptyto Tis Sdfys adrod éuBpva ra pev appeva é rots Sekois, Ta 
d€ Ayre év rots dpiorepois paddov. Galen omits (Medic. Graec. 
oper. ed. C. G. Kiihn, xvii, pars i, 1828, p. 476) in his tropv7- 
para to Hippocrates’ émdxyua the section quoted above (ii. 6), but 
in a note to Hippocrates, De morb. vulgar. vi, he explains the 
reason for the belief as follows (Medic. Graec. oper. xvii, pars i, 
1828, p. 1008-9): Aud rodrd you 6 appev oTEpewrepov TE Kal yoAwde- 
oTepov Kal évarpdrepov yevérOar Sidi Kal Td xwpiov év B KuloKerar ToLOdTOV 
brdpxe. éyer 8 Syrovére tov Sekidv KdATOV Tis pATpas. Kal Tavrnv 
THY pHow GAos dAws ypdpea. mdvTes pévTo TH abrhy Sidvoay pvddr- 


¢ x XX ‘4 lal ~ 
Tovor di6te Kal TO lav dxprBds Lyretv broia tis eorw 4 Ovtws ‘Immoxpa- 





1 Cf. Jolly, Medizin, in vol. iii of Biuhler’s Grundriss, §41, p. 55 
(line 6 ff.). 
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Tous Aéis mepiTTov. dyewvov yap ob TotTo oKoTeiv GAN ei TO eydpevov 
GAnbés. 79 8 GANOea Sia THY dvaTopav, ds Epyy, cipioxeTa TOV appevwv 
tovrimay ev TO Seid KdATw THS pHATpas KvioKOpEevwv. elpyTa Se Kal 7 
aitia Tov Oepydorepov eivar TodTO Kal airy bia THS avaTouAS eyvwopery. 
According to the court-physician of the emperor Julianus Apos- 
tata (circa 350 A. D.) Oribasius, iii. 78 (M. Wellmann, Zrag- 
mentsammlung der Griechischen Aerate, I, 1901, p. 199, no. 175), 
the belief goes back to Empedocles: cupdwvet 88 rois xpdévors Tis 
mavtTedots Tov éuBpiwy Siaxpicews Kai 6 pvorkds “EpredoxAys Kal pyow 
bre Oaooov Siapopportrat Td appev Tov Ondreos Kai Ta ev Tois Se€tois TOV 
év Trois evwvipots.* 

The general notion that the right side is, in some way, con- 
nected with a male child, the left one with female offspring, 
seems to berather general. Seefor India: Jolly, Medizin, 1901 
(in Bthler’s Grundriss) $39, p. 50 (line 3 from bottom); § 40, p. 
51 (line 9 from bottom); p. 52 (line 11); R. Schmidt, Bettrdge zur 
Indischen Erotik, 1902, p. 396 (bottom). For Greece: R. 
Fuchs, Geschichte der Heilkunde bei den Griechen (in Pusch- 
mann’s Handbuch der Geschichte der Medizin hrsg. v. Neubur- 
ger und Pagel) I, 1902, p. 266, who refers to Hippocrates, De 
morbis vulgar. vi. 4 (Medic. Graec. opera ed. C. G. Kiihn xxiii, 
1827, p. 605) Tpdyos Sxdrepos dy avy ew, dpxis Setids dpoev, ci Se 
cidvupos OfAv; De superfetatione (Medic. Graec. opera ed. C. G. 
Kiihn, xxi, 1825, p. 467) yuvasxt xpy eidévar tov paloy dxdrepds éorw 
airy pélov, keifr yap TO euBpvov. dpoiws 8 kai tov dPGadrpov, éorae 
yop péLov kal Aapaporepos TS Tay claw Tod BAebdpov Skdrepos 7,6 palds 
pélov. For China: B. Scheube in Puschmann’s Handbuch der 
Geschichte der Medizin I, 1902, p. 34 (a stronger right pulse 
indicates male, a stronger left pulse indicates female offspring). 


III. The legend of Svarbhanu (JB. i. 80-81). 


The legend of Svarbhanu’ (together with the mention of a 
gold-fee for some Atreya i in honor of the feat of his ancestor) 
is frequently referred to in the Brahmanas: SB. iv. 3. 4. 21; 
v. 3. 2. 2; KB. xxiv. 3, 4; TS. ii. 1.2.1; Kath. xi. 5; xii. 13; 





1Cf. M. Wellmann, Fragmentsammlung der griechischen Aertze I 
(1901) p. 85; R. Fachs in Puschmann’s Handbuch der Geschichte der 
Medizin, hrsg. v. Neuburger und Pagel I (1902) p. 266 (line 6 from _bot- 
tom and ff.). 

2 Cf. RV. v. 40; AV. ii. 10. 8. 
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xxvii. 2; xxviii. 4 (for the last two cf. Weber, Indische Studien, 
iii, 1855, p. 465); TMB. iv. 5.1; vi. 6. 8; xiv. 11. 14; xxiii. 
16. 2; MS. ii. 1. 5 (p. 6); 5. 2 (p. 48). Cf. also GB. i. 2. 17. 

The JB. version is as follows: 

i. 80... svarbhinur’ va Asura adityazh tamasy avidhyat.’ 
tath devas ca rsayas ca ’bhisajyans te® ’trim* abruvan’* rse* tvam 
idam apajahi ’ti. tathe ’ti. tad atrir apahasis te "bruvan yo nas 
tamasi viddhebhyo’ jyotir avidaj* jyotir asya bhagadheyam 
astv iti. tad etad atrihiranyarm’® hriyate satamainath ha sma" 
pura” hriyate” ’thai ’tarhi yivad eva kiyas ca dadati tad etad’® 
dha™ viva sarvesu lokesu jyotir yad dhiranyath. sarvesu lokesu 
jyotir dhatte ya evaih vidvan atrihiranyam dadati. 

81. sa yat prathamam apihan si krsna ’vir'® abhavad yad 
dvitiyam apahan sa dhimra ’vir abhavad yat trtiyam apahan sa 
phalguny”* avir abhavat. sa yam kimayeta papiyan syad iti 
krsnam asya pavitre ’pyasyet’’ pipiyan eva bhavati. atha yarn 
kamayeta na ’rvii na paras’* syid iti dhimram” asya pavitre 
*pyasyen nai ’va"° ’rvin™ na paro bhavati. atha yath kimayeta 
sreyin syad” rucam”™ asnuvite™ ’ti phalgunam asya pavitrarh 
kuryac chreyin eva bhavati rucam”® asnute. 


(TRANSLATION. ) 


Now Svarbhanu, an Asura, threw the Sun into darkness. 
The gods and the rsis tried tocure him. They said to Atri: ‘““O 
rsi, drive this (darkness) away from him.”—“‘ Yes.”—Atri drove 
it away. They said: ‘‘Let light be his share who hath found 
light for us (who were) stricken with darkness.” And thus 
Atri’s gold is offered: Formerly namely it was customary to offer 
a satamiina (gold piece weighing a hundred manas’); and now 
how great and how large (a fee) they give, verily that is light 
in all the worlds, viz. the gold. He places light for himself in 
all the worlds who knowing thus gives Atri’s gold. 





1 A. svarganu; B.C. svaganur. 2 B.C. -an, 3 -to. 4 trim. 
5 B.C. bbriivan. 6 A. trse. TA, viddhyebhyo. 8 -da. 
9 A. atrirhir- 10 B. inserts na. 1B. pararh. 12 B. hridayate. 


13 A. eta; B. evad. 4A. dh. 18 A, bhir ; B. pir. 16 B, phatsuny. 

11 B.C. pyaset. 18 -a, 19 B.C. dhumam. 20 A. rva. 21 A, va. 

22 A. syam. 23 A. om. #4 A, aSriipiyeta. % A, rucam. 

°° On the gatamana cf. Eggeling, SBE. xli. p. 104, note 3 and p. 141, 
note 2. 
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81. The first (darkness) which he drove away became a black 
sheep, the second which he drove away became a dark-colored 
sheep, the third which he drove away became a dark-red sheep. 
Now if he should wish anyone to become worse, let him insert 
something black in his strainer: he becomes worse; and if he 
should wish anyone to be neither near nor far, let him insert 
something dark-coloured in his strainer: he is neither near nor 
far; and if he should wish anyone to become better, to attain 
splendor, let him make his strainer dark-red: he becomes better, 
he attains splendor. 


IV. Indra, in the guise of a monkey, disturbs the sacrifice (JB. i. 363). 


The first book of the JB. closes with this story: 

(i. 363.) atha ha vai naimisiya’ iti sattrinas somasusmagrha- 
patayas’ sattrazh niseduh. tesim mahendro vyardhayisyan® 
markataripena* purodisgam pramamiatha. atha hai ’sazn sitiba- 
hur® aisakrto® ‘dhvaryur anicina’ asa. sa hai ’tarh trayyai 
vidyayai Sukrath rasam prabrdham* vida’ cakdra sarvasya’”’ ca” 
prayascittim’? bhar bhuvas svar ity etabhir’ vyahrtibhir.“ eta 
vai vyahrtayas sarvaprayascittayas. tad yatha va'* adas samudro 
’nanto ’paro ’ksito dyavaprthivi sarva ime'’ loka evath va eta” 
vydhrtayo *ksita’® (864) adugdha ananta aksara” iti. tad yad 
vai bhir”’ iti tad ayaa loko yad bhuva iti tad idam antariksam 
yat suvar” iti tad asiu lokah. eta vai vyahrtaya eta vai” devata 
eta” vyabrtaya iti. etad dha tadvidusas sitibahor aisakrtasya 
ndimiser markatah purodisam pramamatha™. . . 





1 -§- not -s- is also the spelling of the TMB. xxv. 6. 4, 5; cf. Wacker- 
nagel, Altind. Gram. I (1896) § 197, d, e. 

2 A. somasustu-; C. somasusthu-; D.somasugsma. ° A.D. py-; C.cy-. 

4C. markatakrtena. 5 C. Sati-. 

6 A, esakrate ; C. disakrto; D. esakrator. 7 All mss. -a. 

8 A, pravrdam ; C. prapratha; D. pravrdham. 9 A. vindath. 

10 A.D. sarvas-. 11 C, om. 12°C, -tti. 13, A.D. obhir; C. eta. 

4 C, -hrtir; D. -hrtir. . © A.D. va. 16 A.D. eme. 

uA. eta; C. evam; D. etam. 18 A, -ta. 

19 For ananta aksgara C. reads apara; D. has apara for aksara. 

20 C. har. 

21 $0 A.D; C. svar as all mss. above; for a similar variation cf. JUB. 
iii. 14. 3. 22 C.D. om. 

23D. etarh; C. inserts here va veda eta. 

24 The text of what follows is corrupt and unclear. 
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(TRANSLATION. ) 


363. The sattrins of Naimisga with Somasusma as grhapati 
celebrated a sattra. Great Indra, desirous of spoiling it, in the 
shape of a monkey snatched away the sacrificial cake. Now 
their adhvaryu-priest, Sitibihu Aisakrta, was a learned man. 
He, by means of the threefold knowledge, knew the bright 
soma-juice to have been snatched away’ and the expiation for 
everything by means of these (sacred) exclamations, to wit, 
bhir bhuvas svah. For these (sacred) exclamations are an 
expiation for everything. Just as here the ocean is endless, 
infinite, imperishable, heaven and earth, all these worlds, even 
so these (sacred) exclamations are imperishable, (364) inexhaus- 
tible, endless syllables (elements). As for bhis, that is this 
world; as for bhuvas, that is the air-space; as for suvar, that is 
yonder world. These are the (sacred) exclamations, these 
divinities are (identical. with) these (sacred) exclamations. 
From Sitibahu Aisakrta, the Naimisgan, the monkey snatched 
away the sacrificial cake... . 

The close similarity of this tale with SB. i. 6. 9-18 is patent. 
I subjoin the text of this latter passage with some changes 
which the wording of the commentary to the SB. and of the 
commentary to LSS, iv. 11. 4 seems to suggest. Unless other- 
wise stated in the foot-notes the readings are those of Klemm’s 
edition of the first prapithaka of the SB. 

SB. i. 6. 9. yajfio* ham’ iti’ rijiio* mitasya‘ markato ’nsin 
fidiya vrksam fipupruve. 10. sa ha ’runir ahutim udyatyo® 
*viica punar vai ’nin ni(r)vapsyasy° ato‘viiva mrto vapsyasa’ iti.. 
11. so ho ’vaca kith hosyasi ’ti. 12. prayascittam® iti. 18. 





' The verb pra+brh is used with reference to Soma in TS. iii. 3. 3.1 
(tva pra brhantu), MS. i. 3. 36 (p. 42, 10 ff.: tva pra brhami); the JB. i. 
78 uses prahantu in the corresponding yajus. 

? The first three words are not in SB., but both in the commentary to 
SB. (which, however, reads rajfio for yajfio) and in the commentary to 
LSs. 5 SB. adds ha. 

4 Perhaps the asya of the comment. LSS. is for [mit]asya. 

> The comment SB. reads utpadyo. 

° SB. nivap-, comment. LSS. nirvap-, comment. SB. vivap-. 

1 Jibananda’s text (Calcutta, 1881), and three of Klemm’s (Das Sad- 
vinsabrahmana, Giitersloh, 1894), mss. vapapsyasa, his other mss. 
vapsyasa, comment. SB. avapsyasi. Klemm (p. 79) conjectures avapa- 
tsyasa. 8 Comment. LSS. -tim. 


194 HT, Ocrtel, [1905. 


kim prayascittam’ iti. 14. sarvapriyascittam’ iti. 15. kim 
sarvaprayascittam' iti. 16. mahivydhrtir eva maghavann iti. 
sa ho ’vica om arune yad ahutim anicise katham nu vidarn 
cakartha markato ’nsin adatte ’ti. 17. sa ho ’vica yac ca ’vaga- 
tath yac ca ’navagatath sarvasyii ’sii ’va prayascittir iti. 18. 
tasmad etim eva juhuyat. 


(TRANSLATION. ) 


9.. With the words: ‘‘I am the sacrifice,” a monkey took the 
stalks of the measured out king (soma) and jumped on a tree. 
10. Then Aruni, lifting up the oblation, said:,‘‘ Verily, thou 
wilt throw them down again or dead thou wilt be scattered” (?). 
11. He said: ‘‘ What will thou offer?” 12. ‘* An expiation.” 
13. ‘‘What kind of an expiation?” 14. ‘‘A universal expia- 
tion.” 15. ‘* What universal expiation?” 16. ‘‘The Great 
(Sacred) Exclamation, o Maghavan.” He said: ‘‘ Yea, O Aruni; 
as thou didst recite the ihuti how didst thou know that a mon- 
key had taken the stalks?” 17. He said: ‘‘ What is attended 
and what is not attended, for all this is the expiation. 18. 
Therefore he should offer this alone.— 

This story forms a rather close parallel to the tale which 
describes Indra as drinking, in the shape of a ram, the soma of 
Medhatithi. Compare JB. ii. 79, medhatither ha meso bhitva 
rajanam papiu, iii. 233, tesim (scil. vibhindukiyanam) ha sme 
’ndro medhatither mesasya ripain krtvi somarh vratayati. tath 
ha sma bidhate medhatither no mesas somath vratayati ’ti. sa 
u ha smAi ’sath svam eva’ riipath krtvi somam vratayati tato ha 
va idam arvicinam medhatither mesa ity ahvayanti. Sayana’ 
on RV. i. 51. 1, Kanvaputram medhatithimn yajaminam indro 
mesaripena ’gatya tadiyath somam papiu. sa rsis tam mesa ity 
avocat. ata idinim api mesa iti ’ndro ’bhidhiyate (with a refer- 
ence to the subrahmanya-chant). 

A very similar tale of the itihasavids is related by Sayana in 
his introduction to RV. x. 119. This hymn, he says, was used 
by Indra in order to recover his own shape after the rsis had dis- 
covered him trying to drink the soma in the guise of a quail 





1 Comment LSS. -tim. 

° Sdyana probably based his statement on a passage of the lost Satya- 
yana Brahmana, cf. Proceedings for April, 1895 (Journal, xvi) p. ccl f. 
For the two passages from the JB. cf. JAOS. xviii. p. 35 and p. 38. 
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(indro labaripam Asthiya somapinazh kurvan tadénim rsibhir 
drstah san svatmanam anena siktena ’stivit). The same story, 
in essentially the same words, is given by Sadgurusisya in his 
Vedarthadipika (p. 161 ed. Macdonell; Anecd. Oxon., Aryan 
Series, vol. i, part iv, 1886). 

Weber (Indische Studien ix, 1865, p. 38) conjectured that the 
former of these two tales originated in a misunderstanding of the 
figurative text RV. viii. 2. 40; ‘‘for in reality the verse does not 
contain anything except the request that Indra may come to 
Medatithi as a ram, i. e. with rich gifts.” But I cannot persuade 
myself that this allegorical explanation comes any nearer the 
truth than Sayana’s similar interpretation of RV. i. 32. 12, asvyo 
viro abhavas. Hillebrandt (Wiener Zeitschrift f. d. Kunde 
d. Morgenlandes, xiii, 1899, 317 ff.) has very properly shown 
that such metamorphoses’ are part of Indra’s miy& and are 
expressly referred to in passages like RV. ili. 53. 8 (ripamra- 
pam maghava bobhaviti | miyah krnvanas tanvam pari svim) 
and vi. 47. 18 (riipataripam pratiripo babhiva | tad asya ripam 
praticéksanaya | indro mayabhih pururipa iyate). In the face 
of these, rather than try to explain them away, we should wel- 
come such concrete instances as those in the stories given above. 
Similar is the tale in TAr. i. 5. 2 in which Indra assumes the 
shape of an ant’ in order to cut the string of a bow (tasye ’ndro 
vamriripena dhanurjyim acchinat). Here belongs also RV. i. 
32. 12, 4svyo varo abhavas tid indra srké yat tvi pratydhan.* 
No matter whether we agree with the details of Geldner’s inter- 
pretation ( Vedische Studien ii, 189%, p. 183) or not,* it is diffi- 
cult to see how we can escape from assuming here a real trans- 
formation into a horse’s tail-hair.° 

The assumption, by Indra, of female shape was discussed 
above, p. 176, and the later literature would probably yield a 








‘Cf. Oldenberg, Die Religion des Veda (1894) p. 266, for similar meta- 
morphoses of evil spirits. 

* Cf. for other versions of this story, Hillebrandt, Vedische Mythologie 
iii (1902), p. 428 note. Hillebrandt, ibid., p. 172 would connect this story 
with RV. i. 51. 9. 

° The last two words of the verse, deva ekah, probably belong to the 
next verse (Ludwig, Rigveda, v, 1883, p. 471, and Pischel, Vedische Stu- 
dien ii, 1897, p. 91). 

+ Oldenberg, Die Religion des Veda, 1894, p. 188, with note 3. 

* This is also Hillebrandt’s view (Vedische Mythologie, iii, 1902, p. 172). 
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number of parallels, such as Indra’s transformation into a cat 
(Kathasaritsigara, xvii. 114) or into a peacock' (Ramayana, 
vii. 18, cf. Jacobi, Das Ramayana, 1893, p. 193). 

With respect to his power of assuming any shape, Indra (cf. 
Holtzmann, ZDMG. xxxii, 1878, p. 317, §8) is the counterpart 
of the Greek Proteus (Preller, Griech. Myth., 4th ed., i (1894) 
p- 609 f), and the Roman Vertumnus. Compare, for instance 
MBh. xiii. 2275 ff. Cale. (=40. 29 ff. Bomb.) with Ovid, 
Metam. xiv. 642 ff., Fasti vi. 409, Propert. iv. 2. 20, Tibull. 
iv. 2. 13.—In medieval literature the Egyptian magician Nec- 
tanabus (see above p. 187) plays a similar réle; cf., for instance, 
Gower’s Confessio Amantis v. 6670 ff. ‘And thanne I wisshe 
that I were | Als wys as was Nectanabus | Or elles as was Pro- 
theiis, | That couthen bothe of nigromaunce | In what liknesse, 
in what semblaunce | Riht as hem liste, hemself transforme.— 
In the Mbh. (vii. 102. 183=3817) Duryodhana is kamaripin. 


V. The Lex talionis in the other world. (A parallel to JB. i. 43.) 


The view expressed in Manu v. 55 (math sa bhaksayita ’mutra 
yasya marnsam iha ’dmy aham) is usually paralleled by the 
second sight of Bhrgu (JB. i. 42 ff.; JAOS. xv, 1891, p. 234 ff.) 
where we are told: ye va asmin loke ’gnihotram ajuhvato nai 
’varnvidah pasiin akrandayatah pacante tin va amusmin loke 
pasavah purusartipath krtva pratyadanti. A second Vedic pas- 
sage may be added, viz. KB. xi. 3: tad yatha ha va asminl loke 
manusyah pasin asnanti yathai ’bhir bhufijata evam eva ’mus- 
minl loke pagavo manusy4n asnanty evam ebhir bhufijate. sa 
enan iha prataranuvakena ’varunddhe tam iha ’varuddhi amus- 
minl loke ni ’gnanti nai nena pratibhufijate yathai ’vai ’nan 
asminl loke ‘énati (L: na ’énati) yathai ’bhir bhuiikta evam evai 
’nin amusminl loke ‘snaty evam ebhir bhunkte. 
pe a ee 

1Here the gods Yama, Kubera, and Varuna also assume animal 
shapes. 


